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Abstract 

 
Witchcraft and wizardry have long been embedded in Nigerian culture and belief systems, evoking fear, 
stigma, and misunderstandings. Accusations related to witchcraft have severe consequences, leading to 
violence, social exclusion, and human rights abuses. These consequences not only perpetuate harm against 
individuals but also hinder the social progress and development of Nigerian society, highlighting the urgent 
need for comprehensive efforts to address and rectify the misconceptions surrounding witchcraft and 
wizardry. This paper explores the multifaceted topic of perceptions and misconceptions of witchcraft and 
wizardry in Nigeria, adopting an interdisciplinary approach drawing upon anthropology, sociology, history, 
cultural studies, and religious studies. It delves into the historical origins, cultural significance, and shifting 
meanings of witchcraft, examining the diverse interpretations across different ethnic groups and regions. 
The paper also addresses the consequences of witchcraft accusations, including human rights issues and 
social exclusion. This paper aims to contribute to a greater understanding of witchcraft and wizardry in 
Nigeria and promote informed interventions, social change, and the protection of human rights by shedding 
light on these complexities. 
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 Introduction 
 
Witchcraft and wizardry, deeply ingrained in Nigerian culture and belief systems, have evoked a 
range of responses, including fear, stigma, and misunderstandings (Jayeola-Omoyeni, Oyetade & 
Omoyeni, 2015). The consequences of accusations related to witchcraft have been severe, leading to 
violence, social exclusion, and human rights abuses (OHCHR, 2020). These consequences not only 
perpetuate harm against individuals but also hinder the social progress and development of Nigerian 
society, highlighting the urgent need for comprehensive efforts to address and rectify the 
misconceptions surrounding witchcraft and wizardry. 

Witchcraft, also known as juju, holds widespread belief within Nigerian society. According to 
Onyima (2015), traditionally, witchcraft and cult groups served as mechanisms for social control and 
conflict resolution in Africa. However, the perception of witches as the cause of misfortune has led to 
significant social implications and issues. Accusations of witchcraft primarily target individuals who 
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are considered different or disliked, including elderly women, children, and those who deviate from 
societal norms (Mace, 2018). This phenomenon is more commonly reported in the southern regions 
of Nigeria, although it exists in the north as well.  

Accusations of witchcraft are frequently directed towards individuals who are closely related, 
such as neighbors, extended family members, or even one's own children or parents (Offiong, 1983). 
In certain communities, twins are believed to possess malevolent spirits that bring misfortune. As a 
result, in some instances, twin babies, or sometimes only one of them, are killed to avert bad luck for 
their families (Smith, 2001). Persons with visible physical disabilities or severe mental disabilities are 
also potential targets for accusations of witchcraft (Grose and McGeown, 2013). Moreover, elderly 
women may be accused of witchcraft in various circumstances, such as the death of a child in the 
local community, miscarriage of a pregnant woman, or exhibiting behavior deemed eccentric 
(Eboiyehi, 2017). The punishment for those accused of witchcraft can be severe, including beatings, 
burnings, stonings, public humiliation, forced ingestion of lethal substances, or even mob violence 
(OHCHR, 2020). Ademowo, Foxcroft & Oladipo (2010) posit that children accused of witchcraft face 
particularly dire consequences, such as infanticide, abandonment, physical and sexual violence, 
stigmatization, denial of education, and the risk of engaging in illegal activities or becoming involved 
in prostitution. 

Nigeria, with its diverse ethnic groups and rich cultural heritage, offers a unique and fascinating 
context for examining perceptions and misconceptions surrounding witchcraft and wizardry. The 
historical, social, and cultural factors that have shaped the meanings and beliefs associated with these 
practices over time provide an intriguing backdrop for scholarly investigation. This paper aims to 
delve into the multifaceted topic of perceptions and misconceptions of witchcraft and wizardry in 
Nigeria. It adopts an interdisciplinary approach, drawing upon insights from anthropology, sociology, 
history, cultural studies, and religious studies. The research will explore the historical origins and 
cultural significance of these practices, examine the diverse interpretations across different ethnic 
groups and regions, and analyze the socio-cultural factors that have influenced the shifting meanings 
and beliefs associated with witchcraft and wizardry. Additionally, the paper will address the 
consequences of these perceptions and misconceptions, including human rights issues and social 
exclusion. By undertaking this comprehensive study, the aim is to contribute to a greater 
understanding of the complexities surrounding witchcraft and wizardry in Nigeria, and ultimately 
pave the way for informed interventions, social change, and the promotion of human rights. 
 

 Historical Context of Witchcraft and Wizardry in Nigeria  
 
Witchcraft has a deep-rooted history in Nigerian culture, dating back to ancient times. Indigenous 
tribes and ethnic groups across the country have their unique beliefs and practices related to 
witchcraft (Jayeola-Omoyeni, Oyetade & Omoyeni, 2015). In traditional Nigerian societies, witchcraft 
was often viewed as a form of power and spiritual influence (Harnischfeger, 2006). Certain 
individuals were believed to possess supernatural abilities and the capability to manipulate forces 
beyond the natural realm. According to Awolalu & Dopamu (1979), these individuals, often referred 
to as witches or witch doctors, played significant roles within their communities. They were 
consulted for healing, protection, divination, and resolving disputes (Awolalu & Dopamu, 1979). 
Witchcraft was not necessarily associated with malevolence or evil intentions but was rather a 
recognized aspect of the spiritual and social fabric of Nigerian society. 

The cultural significance of witchcraft in Nigeria is deeply intertwined with the traditional belief 
systems and worldviews of its diverse ethnic groups. The practices and interpretations of witchcraft 
vary across regions and communities, reflecting the rich cultural tapestry of the country. Witchcraft 
held different meanings and roles in Nigerian societies. It was often associated with maintaining 
balance and harmony in the community (Geschiere, 1997). Witch doctors and spiritual leaders were 
believed to possess the knowledge and skills to communicate with spirits and deities, ensuring the 
well-being of individuals and the collective.  
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Furthermore, witchcraft was perceived as a means of explaining misfortunes or unexplained 
events (Ogungbemi, 1992). When faced with calamities, diseases, or natural disasters, communities 
turned to witchcraft as an explanatory framework. It provided a sense of control and understanding 
in the face of uncertainty (van Wyk, 2009). It provided a sense of control and understanding in the 
face of uncertainty. Witchcraft was not merely a superstitious belief, but rather a comprehensive 
system of knowledge and practices deeply embedded in the cultural and social fabric of Nigerian 
society. 

The arrival of European colonial powers in Nigeria had a profound impact on the perceptions 
and practices surrounding witchcraft and wizardry. With the introduction of Christianity and Islam, 
traditional belief systems underwent significant transformations, including the stigmatization and 
demonization of indigenous practices (Masquelier, 2008). Colonial authorities, driven by their own 
cultural and religious biases, condemned witchcraft as primitive and superstitious (Jayeola-Omoyeni, 
Oyetade & Omoyeni, 2015). They sought to eradicate indigenous spiritual practices and replace them 
with their own religious doctrines. As a result, traditional witchcraft practices were marginalized, 
suppressed, and even criminalized. 

The colonial influence, combined with the spread of Western education and modernization, 
brought about a shift in the understanding and perception of witchcraft (Okonkwo, 2022). 
Traditional beliefs were challenged and labeled as backward or pagan, leading to the erosion of 
cultural practices associated with witchcraft (Jayeola-Omoyeni, Oyetade & Omoyeni, 2015). However, 
it is important to note that even with the influence of colonialism, elements of traditional witchcraft 
beliefs and practices persisted, often blending with newer religious traditions. This syncretism gave 
rise to hybrid belief systems and practices, wherein traditional and modern elements coexisted. 
 

 Meaning of Witchcraft  
 
The concept of witchcraft encompasses the belief in supernatural powers or vital forces that individuals 
can harness to manipulate human behavior (Gershman, 2022). It is perceived as a form of supernatural 
magic that can be wielded by those who possess such powers, either to their advantage or to harm 
others. Witchcraft is deeply rooted in spiritual beliefs and is widely feared within communities. 
According to Awolalu and Dopamu (1979), witchcraft instills fear in communities because it is believed 
that the spirits of living individuals can be sent out of their bodies to cause harm to others.  

Witches are seen as individuals who possess inherent psychic abilities, allowing them to send 
out their spirits invisibly or through the use of animal familiars to inflict harm (Offiong, 1983). While 
witches are predominantly perceived as women, men can also be found, particularly as leaders of 
witchcraft guilds (Emmanuel, 2013). Inheritance plays a role in the acquisition of witchcraft abilities, 
with some individuals being born into witchcraft, while others acquire it through various means, 
such as purchasing it for a nominal price or consuming specific foods (Lumwe, 2017). 

Millar (2018) posits that witchcraft gatherings are thought to primarily occur during the 
nighttime. These meetings are often considered spiritual and involve the souls of witches (Nwobodo, 
2021). It is believed that witches leave their physical bodies asleep in their homes and travel to 
meetings through the air, riding on the backs of birds or animals, or even transforming into them 
(Millar, 2018). If the animals they ride upon are killed, it is believed that the witches' physical bodies 
at home will also die (Gbule & Odili, 2015). Mbiti (1978) suggests that witchcraft is a manifestation of 
mystical forces that are inherent in individuals, inherited, or acquired through various means. 
Witchcraft and bad magic are often perceived as intertwined, causing intentional or unintentional 
harm through the actions of witches or magicians. 
 

 Perceptions of Witchcraft in Nigerian Society  
 
Witchcraft, deeply embedded in Nigerian traditional society, is perceived through the lens of local 
beliefs and interpretations. These cultural perspectives give rise to various understandings of 
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witchcraft, influenced by supernatural elements and spiritual practices. Witchcraft is attributed to 
individuals who possess supernatural powers capable of inflicting harm, manipulating events, or 
exerting control over the lives of others (Jayeola-Omoyeni, Oyetade & Omoyeni, 2015). It is believed 
that witches have access to hidden forces and can tap into these powers to achieve their malevolent 
objectives (Masquelier, 2008). This perception instills fear and suspicion within communities, where 
witches are seen as potential threats to the well-being and harmony of the collective. 

Supernatural elements play a significant role in witchcraft in traditional Nigerian societies. 
Rituals, potions, and spells are often associated with the acquisition of witchcraft powers or 
protection against their influence (Oforibika, 2012). Cohan (2011) believes that traditional healers and 
witch doctors, revered for their knowledge and expertise, possess the ability to diagnose and address 
issues associated with witchcraft through spiritual remedies or rituals. The rituals and remedies 
prescribed by these spiritual practitioners provide individuals with a sense of control or 
counteraction against the perceived threats of witchcraft. They serve as a means of seeking protection 
and empowerment in the face of supernatural forces. 

In traditional Nigerian societies, specific objects and symbols hold symbolic meaning in relation 
to witchcraft beliefs. Amulets or charms, known as "juju" or "wanga," are worn or displayed for 
protection against witches' influence (Offiiong, 1983). These objects are believed to possess 
supernatural powers and provide a shield against malevolent forces. Sacred herbs or plants, such as 
"efo aja" (dog’s lettuce) or "omisinmisin" (basil), are used in purification or protection rituals, 
emphasizing the spiritual dimensions associated with witchcraft (Oforibika, 2012). These tangible 
representations of invisible powers create a sense of empowerment, control, and spiritual fortification 
in the face of perceived witchcraft threats. While the specific objects and plants used vary across 
Nigerian communities, the use of symbolic items remains a common thread, reinforcing the 
collective belief system surrounding witchcraft and its significance within Nigerian society (Agbanusi, 
2016). 

Religion plays a pivotal role in shaping perceptions of witchcraft in Nigerian society, both 
reinforcing and challenging traditional beliefs. Christian and Islamic doctrines have exerted 
considerable influence in framing understandings of witchcraft among different religious 
communities. Luka (2023) is of the view that within certain Christian denominations, particularly 
those aligned with Pentecostal and prophetic movements, the existence of evil forces and spiritual 
warfare is emphasized. These teachings often lead to the identification of children as witches and 
contribute to the stigmatization, abuse, and abandonment of young individuals accused of witchcraft. 
Islamic teachings, on the other hand, condemn witchcraft as a form of forbidden magic and caution 
against its practice (Masquelier, 2008). Islamic scholars, more often than not, provide guidance on 
identifying and combating witchcraft, highlighting its detrimental effects on individuals and society 
at large. Religion's influence on perceptions of witchcraft is complex, as it can both perpetuate 
existing beliefs and practices while also challenging and reshaping them. The interplay between 
traditional beliefs and religious teachings creates a dynamic landscape of interpretations and 
understandings of witchcraft in Nigerian society. 

It is however worthy of note that various socio-cultural factors contribute to the shaping of 
perceptions and beliefs surrounding witchcraft in Nigerian society. Historically, Nigeria's experience 
of colonization and the imposition of Western ideologies influenced the perception of witchcraft. 
Traditional beliefs, including witchcraft, were often marginalized and suppressed during the colonial 
era, leading to a shift in societal attitudes (Geschiere, 1997). Nonetheless, traditional beliefs and 
interpretations of witchcraft have persisted in many communities despite modernization and 
globalization. 

Similarly, social structures, such as kinship systems and communal relationships, influence 
perceptions of witchcraft. Accusations of witchcraft are often directed at individuals who deviate 
from societal norms or are seen as threats to the established order (Smith, 2001). In some cases, 
witchcraft accusations serve as a means of social control or conflict resolution within communities, 
allowing for the reinforcement of social norms and the restoration of harmony. 
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Economic factors, such as poverty and inequality, also contribute to scapegoating individuals 
through witchcraft accusations. Attributing misfortunes or hardships to witchcraft offers a sense of 
explanation and allows for the assignment of blame. Individuals and communities often find a 
temporary relief from the feelings of powerlessness and frustration that arise from their economic 
circumstances by identifying a supposed witch as the cause of their struggles (Salihu, 2021).  

Educational levels and access to information also impact perceptions of witchcraft. Higher 
levels of education and exposure to scientific knowledge tend to foster skepticism toward 
supernatural explanations, leading to a more skeptical view of witchcraft (Essien & Ben, 2010). 
Education provides individuals with critical thinking skills and scientific understanding, which can 
challenge traditional beliefs and supernatural interpretations of witchcraft. However, it is important 
to note that education alone may not eradicate deeply ingrained cultural beliefs, as perceptions of 
witchcraft are deeply intertwined with cultural identity and communal experiences. 

Furthermore, media and popular culture also play a role in shaping perceptions of witchcraft in 
Nigerian society. Movies, television shows, and literature often depict witchcraft in sensationalized 
and exaggerated ways, reinforcing existing beliefs or creating new narratives about witches and their 
abilities. This can further perpetuate stereotypes and misconceptions surrounding witchcraft. 
 

 Cultural and Social Significance of Witchcraft  
 
Witchcraft holds significant cultural and social importance in Nigeria, shaping beliefs, rituals, 
practices, and power dynamics within communities. Witchcraft is deeply rooted in Nigerian culture, 
encompassing a range of traditional beliefs and practices. It serves as a framework for understanding 
and explaining various phenomena, including misfortune, illness, and social conflicts. Witchcraft 
beliefs are often passed down through generations, serving as a means of cultural continuity and 
preserving ancestral knowledge (Jayeola-Omoyeni, Oyetade, & Omoyeni, 2015). 

Rituals and practices associated with witchcraft play a central role in Nigerian society, serving 
multiple functions and carrying social implications. These rituals often involve the use of symbolic 
objects, incantations, dances, and sacrifices (Oforibika, 2012). They serve as a means of communing 
with spiritual entities, seeking protection, resolving conflicts, and promoting harmony within the 
community. The performance of witchcraft rituals and practices creates a shared cultural experience 
that strengthens social bonds and reinforces community values. It provides a sense of identity, 
belonging, and continuity within Nigerian culture. Furthermore, these rituals often serve as 
mechanisms for social control, establishing norms, and regulating behavior within the community. 

From the sociological perspective, witchcraft is intrinsically linked to notions of power and 
social control in Nigerian society. Those believed to possess witchcraft powers are seen as having the 
ability to influence events, manipulate circumstances, and exert control over others (Masquelier, 
2008). This perception of power creates a hierarchy within communities, with witches occupying 
positions of both fear and respect. Accusations of witchcraft are sometimes used as a means of 
maintaining social order or resolving conflicts within the community (Salihu, 2021). Ultimately, 
power structures and existing social hierarchies are reinforced by identifying and scapegoating 
individuals as witches. Additionally, the fear of witchcraft can act as a deterrent, preventing 
individuals from engaging in behaviors that deviate from societal norms. Gershman (2022) asserts 
that the perception of witchcraft as a form of punishment for wrongdoing serves as a social control 
mechanism, promoting conformity and discouraging actions that may disrupt community harmony. 
 

 Misconceptions and Stereotypes Surrounding Witchcraft  
 
Witchcraft, with its rich history and cultural significance, is often surrounded by misconceptions and 
stereotypes in various societies, including Nigeria. These misconceptions arise from a combination of 
factors, including the influence of media and popular culture, deeply ingrained superstitions, and the 
stigmatization and discrimination of individuals associated with witchcraft. 



ISSN 2039-2117 (online) 
ISSN 2039-9340 (print) 

Mediterranean Journal of Social Sciences 
www.richtmann.org  

Vol 14 No 6 
November 2023 

          

 83 

The media, including movies, television shows, and literature, has a significant impact on 
shaping public perceptions and understanding of witchcraft. Unfortunately, media representations 
often sensationalize and exaggerate the practices and abilities of witches, perpetuating 
misconceptions and creating a distorted image of witchcraft. In popular culture, witches are 
frequently depicted as malevolent beings with extraordinary powers, capable of casting spells, 
summoning demons, and causing harm to others. These exaggerated portrayals reinforce the notion 
that all witches are inherently evil and seek to inflict suffering on innocent individuals. Such 
sensationalized depictions contribute to a climate of fear and misunderstanding, fueling 
misconceptions about witchcraft in society. 

Superstitions and deep-seated fears also play a significant role in perpetuating misconceptions 
about witchcraft. Throughout history, communities have developed a range of superstitions, often 
rooted in a desire to explain the unexplainable or to find someone to blame for misfortunes. 
Witchcraft, with its association with unseen forces and mysterious powers, becomes an easy target 
for such superstitions. For instance, it is believed that witches possess the power to cause harm 
through envy or jealousy, causing people to be discreet about their successes and wealth. Also, it is a 
common superstition in many Nigerian communities that witches use brooms to fly. As a result, 
brooms are sometimes associated with witchcraft, and people may be wary of leaving brooms outside 
or seeing them in unusual places. 

Fear of the unknown and the desire to protect oneself and loved ones can lead to the attribution 
of misfortunes or illnesses to witchcraft. This fear creates a breeding ground for misconceptions, as 
individuals may associate any unusual event or illness with the actions of witches (Ademowo, 
Foxcroft & Oladipo, 2010). These misconceptions can have severe consequences, as they may lead to 
the scapegoating and victimization of innocent individuals who are wrongly accused of practicing 
witchcraft. 
 

 Impacts and Consequences of Perceptions and Misconceptions  
 
The perceptions and misconceptions surrounding witchcraft in Nigerian society have profound 
impacts and consequences that extend beyond mere beliefs and superstitions. One of the most 
concerning impacts of witchcraft perceptions and misconceptions is the violation of human rights 
and the prevalence of violence against individuals accused of being witches. Particularly vulnerable 
groups, such as elderly women, children, and those considered "different" or marginalized, often 
become targets of witchcraft accusations (Salihu, 2021). In some cases, these accusations lead to 
physical violence, including beatings, burnings, and stoning, as well as other forms of torture and 
even murder. The victims of such violence suffer severe physical and psychological harm, often 
resulting in permanent disabilities or even loss of life. These acts of violence not only infringe upon 
basic human rights but also perpetuate a cycle of fear and oppression within communities. In states 
like Akwa Ibom, Borno, Cross River, Ekiti and Rivers states, persons accused of witchcraft have had to 
pay with their lives (Alade, et al., 2022). 

Perceptions and misconceptions about witchcraft also contribute to the social exclusion and 
marginalization of individuals. Once accused of being witches, individuals face stigmatization, 
discrimination, and ostracization from their communities. They are often viewed as threats or 
sources of misfortune, leading to their isolation and exclusion from social, economic, and educational 
opportunities (OHCHR, 2020). The social exclusion and marginalization of alleged witches can have 
far-reaching consequences. They are denied access to essential services such as healthcare, education, 
and employment, hindering their overall well-being and perpetuating cycles of poverty and 
vulnerability (Salihu, 2021). The social isolation experienced by these individuals can lead to increased 
feelings of loneliness, depression, and a loss of identity. 

The consequences of witchcraft perceptions and misconceptions extend beyond the physical 
realm to the psychological and emotional well-being of both the accused and the accusers. 
Individuals falsely accused of witchcraft often endure immense psychological distress (Agbanusi, 
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2016). They may experience feelings of fear, shame, and guilt, as well as a loss of trust in their 
communities and even in themselves. The trauma of being labeled a witch can have long-lasting 
effects on their self-esteem, mental health, and overall quality of life. At the same time, the accusers 
themselves may also suffer psychological and emotional impacts. The belief in witchcraft creates an 
atmosphere of suspicion and paranoia within communities, leading to interpersonal conflicts and 
fractured relationships. Accusers may experience guilt, anxiety, and a heightened sense of insecurity 
as they navigate their own beliefs and actions within this complex context (Groce & McGeown, 2013). 
 

 The Shifting Landscape of Perceptions and Misconceptions of Witchcraft in 
Contemporary Nigeria  

 
The meanings attributed to witchcraft in contemporary Nigeria are undergoing a gradual shift, 
influenced by various factors that shape the sociocultural landscape of the country. These changes are 
not happening abruptly, but rather reflect a slow transformation over time. Socio-political changes, 
such as shifts in governance and power dynamics, have a significant impact on how witchcraft is 
perceived and interpreted. As Nigeria evolves in its political structures, social hierarchies, and 
distribution of power, the understanding of witchcraft adapts accordingly. 

The definitions of witchcraft in Nigeria have been influenced by globalization as well. Nigerian 
culture is exposed to a variety of worldviews and ideologies as a result of improved connectedness 
and idea exchange (Jayeola-Omoyeni, Oyetade & Omoyeni, 2015). The local concept of witchcraft is 
influenced by this exposure to many cultures and worldviews, which helps to create a more complex 
interpretation that takes into account external influences. 

The process of modernization and urbanization in Nigeria further contributes to the changing 
landscape of witchcraft beliefs. As traditional rural communities transform into urban centers 
characterized by modern amenities, new social dynamics, and cultural influences, the traditional 
beliefs and practices associated with witchcraft are undergoing reinterpretation or even 
displacement. The advent of modernity often brings with it a scientific and rationalistic worldview, 
which ordinarily challenges supernatural explanations and encourage more secular interpretations of 
witchcraft as a cultural phenomenon. 

Additionally, the interactions between different belief systems and cultures shape the meanings 
attributed to witchcraft. Nigeria's diverse ethnic groups and religious traditions provide fertile ground 
for syncretism and cultural exchanges. Traditional African beliefs and rituals associated with 
witchcraft may merge with religious frameworks, leading to hybrid understandings of the 
phenomenon (Gbule & Odili, 2015). Conversely, the introduction of Christianity and Islam has 
especially challenged and replaced traditional interpretations of witchcraft (Lunwe. 2017). 
 

 Conclusion and Recommendations  
 
This paper has explored the perceptions of witchcraft and wizardry in Nigeria by revealing the 
intricate and diverse nature of the beliefs and practices surrounding the phenomena within the 
country’s cultural and social fabric. Witchcraft holds significant cultural and social significance in 
Nigeria, serving as a framework for understanding misfortune, illness, and social conflicts. However, 
colonial influences and the spread of Western education, along with the introduction of Christianity 
and Islam, have marginalized and stigmatized traditional witchcraft beliefs. The consequences of 
accusations of witchcraft are severe, particularly for marginalized individuals such as elderly women, 
children, and those who deviate from societal norms. These accusations lead to violence, social 
exclusion, and human rights abuses, creating significant obstacles to the social progress and 
development of Nigerian society. 

Addressing the impacts and consequences of perceptions and misconceptions surrounding 
witchcraft demand the promotion of human rights and protection of individuals from violence and 
discrimination. It is therefore expedient to develop and enforce legal frameworks that protect 
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individuals from violence, discrimination, and witchcraft-related accusations. Human rights 
organizations should advocate for the rights of those accused of witchcraft, ensuring fair treatment 
and access to justice. Education and awareness programs can help dispel myths and challenge 
stereotypes related to witchcraft, fostering a more inclusive and tolerant society. Support services, 
including counseling and rehabilitation programs, are crucial in assisting both the accused and the 
accusers in their healing processes. 

Moreover, collaboration between communities, religious institutions, and governmental bodies 
is necessary to address the root causes of witchcraft accusations and promote social cohesion. This 
includes advocating for policies and legislation that protect the rights of individuals accused of 
witchcraft, while also working to eradicate poverty, inequality, and other socio-economic factors that 
contribute to the perpetuation of these harmful beliefs. Importantly, traditional and religious leaders 
hold significant influence within Nigerian communities. Their engagement and support are vital in 
dispelling misconceptions about witchcraft.  
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